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On the Relationship between 
asambhoga and ukkhepaniyakamma 


Haiyan Hu-von HINUBER (Freiburg) 


§1. Asambhoga as Punishment for Monks, Novices and Lay Followers 
§1.1. The Meaning of sambhoga' and asambhoga’ 


The commentary to Pacittiya 69 in the Suttavibhanga contains an explanation of the 
double meaning of the terms sambhujfijeyya and sambhoga in the following way: 


sambhutijeyya va ti, sambhogo nama dve sambhoga Gmisasambhogo ca dhamma- 
sambhogo ca. Gmisasambhogo nama dGmisam deti va patiganhati va, apatti pacit- 
tiyassa. dhammasambhogo nama uddisati vad uddisdpeti va. padena uddisati va 
uddisGpeti va, pade pade Gpatti pacittivassa. akkharaya uddisati va uddisdpeti va 
, akkhara-akkharaya apatti pacittiyassa. (Vin IV 137,30.3s)° 


“ “Or should enjoy with’ means: sambhoga implicates two (kinds of) communal 
enjoyment, both the communal enjoyment of the food (dmisasambhoga) and the 
communal enjoyment of the teaching (dhammasambhoga).* The communal 
enjoyment of food encompasses both, if he gives or accepts food, there is a 
Pacittiya offence. The communal enjoyment of teaching encompasses both: he 
recites (the Patimokkhasutta) or causes to recite. If he recites or causes a word to 
be recited, for every word there is a Pacittiya offence. If he recites or causes a 
syllable to be recited, for every syllable there is a Pacittiya offence.”® 


Additionally, the three categories of identity for the members of the Samgha, as 
mentioned in Pacittiya 69 (Vin IV 1376.19) should be noted here: 


a) sambhufijeyya, 
b) samvaseyya and 
c) saha seyyam kappeya. 


1 


Spoken by Caillat, Expiations, p. 38ff. ; cf. Hu-von Hiniiber, Sambhoga. Die Zugehdrigkeit zur Ordens- 


gemeinschaft beim frithen Jainismus und Buddhismus, Tokyo 2012 (forthcoming). 


2 The CPD defines a-sambhoga as both a substantive and an adjective: 1 a-sambhoga, m.: “exclusion 


from common life (with instr.)”: Vin II 2 Loff.; I 125,.4ff.; 2 a-sambhoga, mfn.: “excluded from intercourse 
(with instr.)”: Vin IT 125,3.-126,. 


* The same definition can also be found in Vin IV 1393.34 with the same commentary in 140,171 
(abbreviated). 


4 SamantapdsédikG 870,232 hardly mentions it. 


° My translation differs someteimes from that by I. B. Homer. 
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Generally speaking, sambhoga + fi] #° means “having the right to share in the 
communal benefits” and asambhoga 5i'\ #\\ #’ “exclusion from receiving a share of the 
communal benefits”, which includes food and clothing provided by laity and distributed 
by the Samgha. 


§1.2. Pacittiya Rule 68-69 


The context for the above-mentioned explanation of sambhufijeyya is to be found in the 
previous Pacittiya rule No. 68, dealing with the monk Arittha, previously a vulture- 
trainer (gaddhabadhi) * who had a damaging and false view (pdpakam ditthigatam 
upannam, Vin IV 134,)), which is explained in the following words: 


tathaham bhagavata dhammam desitam GjGnami yatha ye ‘me antardyikd dhamma 
vuttad bhagavatda te patisevato nalam antrdyaya ti. (Vin IV 134,,4) 


“In so far as I understand the Dhamma taught by the Blessed One, those things 
the Blessed One says are obstructive (to salvation) (antarayika dhamma), are not 
obstructive at all for persons indulged in.” 


Upon which Buddha once again instructs Arittha in the antarayika dhamma and adds that 
it is a Pacittiya offence when a monk, despite three warnings’ from his brothers, refuses 
to give up this false view: 


evaii ca pana so bhikkhu bhikkhithi vuccamdno tath eva pagganheyya, so bhikkhu 
bhikkhiahi ydvatatiyam samanubhasitabbo tassa patinissaggdya. ydvatatiyah ce 
samanubhasiyamano tam  patinissajjeyya, icc etam kusalam. no ce 
patinissajjeyya, pdacittiyan ti. (Vin TV 135,25.30) 


“And if that monk, when he has been spoken of thus by the monks, should persist 
as before, that monk should be admonished by the monks up to the third time for 
giving up that (course). If, being admonished up to the third time, he should give 
it up, that is good. But if he should not give it up, there is an offence of 
expiation.” (Homer III 25) 


Pacittiya 69 deals with the group of six mischievous monks who were known for their 
deliberate wrongdoing. Despite being aware of Arittha’s reticence to respond to 


§ Cf. the Dharmaguptaka-Vinaya V4 43 # , Taisho, vol. 22, p. 820a27 ff.: 4 — Fl] % or A — fl] % and 
Wogihara s.v. sambhoga: %. By My 32H ete. 

7 According to the Dharmaguptaka-Vinaya 1447, Taisho, vol. 22, p. 820a26 ff.; cf, also Wogihara s.v. 
asambhoga: FIHIS2FA. 

8 The meaning of this Pali word, often translated as “vulture-trainer” is not clear. 

The brothers of the Order should reply to such a monk: so bhikkhu bhikkhithi evam assa vacaniyo: 
mayasma evam avaca, ma bhagavantam abbhacikkhi, na hi sadhu bhagavato abbhakkhanam, na hi bhagava 
evam vadeyya (Vin IV 135,2:.23); cf. also §1.3 to Cullavagga 1.32. As we know, the papikd ditthi propagated 
by Arittha constitutes a denial of Buddha's teachings about the particularities which would be a hindrance 
to salvation (antarayika dhamma), and as such represents a fundamental questioning of belief in 
Buddhism. 
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admonitions and failure to give up his false views, the six monks knowingly used to eat 
together with Arittha (sambhufijanti), carry out community matters (samvdsanti)'® with 
and lie down in the same place with him." 


chabbaggiya bhikkhii janam tathavaddind Aritthena bhikkhund  akatdnud- 
dhammena tam ditthim appatinissatthena saddhim sambhufijanti pi samvdsanti pi 
sahapi seyyam kappenti. (Vin IV 13747) 


As a consequence, Buddha says: 


yo pana bhikkhu janam tathavddind bhikkhuna akatanudhammena tam ditthim 
appatinissatthena saddhim sambhufijeyya va samvdseyya va saha va seyyam 
Kappeyya, pdacittiyan ti. (Vin IV 137%17-20) 


“Whatever monk should knowingly eat together with or be in communion with 

or lie down in a sleeping place with a monk who talks thus, who has not acted 
according to the rule, who has not given up that view, there is an offence of 
expiation.” (Horner III 27-28)? 


§1.3. The Case of the Monk Arittha discussed in Cullavagga I.32 


The abovementioned Pacittiya 68 only cites the case of a Pacittiya offence when a monk 
does not change such a false view after three warnings. In the immediately following 
Pacittiya 69, which is an extension of Pacittiya 68, it is required of other monks not to 
have any interaction with a monk who has been disobedient according to the Pacittiya 68. 


The accompanying suspension procedure ukkhepaniyakamma™ (4 3B ¥a HE 4) against 
Arittha, from which the introduction story of Pacittiya 69 draws,’ is, however, not 


© This terminology is defined in the following section (Pacittiya 69; Vin IV 138,,.2) as: samvaseyya va ti 


ukkhittakena saddhim uposatham va pavaranam va samghakammam v4 karoti, Gpatti pacittiyassa; see also 
Samantapasddika 1391.3 asamvdso ti uposatha-pavaranddind samvasena asamvdso. This technical 
meaning of samvasati further clearly illustrates the casuistry of Pacittiya 70 (Vin IV 139334), where our 
term does not appear, because the case in that instance dealing with a novice who has no right to participate 
in samghakammas. 

1 It deals with urksiptanuvrtti, see Mvy 8480: spans-pahi rjes-su phyogs-pa SAGA, SEATS and 
Wogihara s.v. 

? According to the Parivara (an addendum to the Vinaya), a monk commits a Dukkata offence while 
eating with a guilty monk, and a Pacittiya offence once he has eaten with the guilty party: janam 
tathdvadind bhikkhunad akatanudhammena tam ditthim appatinissatthena saddhim sambhujfijanto dve 
Gppattivo Gpajjati; sambhufijati payoge dukkatam, sambhutte Gpatti pdcittiyassa (Vin V_ 41,36-38). 
Additionally, Pacittiya 69 is taken up in the first chapter of the Parivara (Vin V 23,935) under the category 
eka pafifatti ... tthi samutthanehi samutthati : janam tathavadind bhikkhunad akatanudhammena tam ditthim 
appatinissatthena saddhim sambhufjantassa pdcittivam ... Sdvatthiya pafifiattam ... chabbaggiye bhikkhi 
arabbha ... chabbaggiya bhikkhii janam tathdvadina Aritthena bhikkhunad akatanudhammena tam ditthim 
appatinissatthena saddhim sambhuiijimsu ... eka pafifiatti ... tihi samutthGnehi samutthati. 

8 Cf. CPD s.v. ukkhepaniya, mfn. “leading to suspension”: Vin I 4934; Ps II 382,13; -kamma, n.: Vin I 
326,3; II 2724 A I 98, etc; see also Upasak, Dictionary of Early Buddhist Monastic Terms, s.v. 
ukkhepantyakamma, BHSD s.v. utksipati: (2) (= Pali ukkhipati) “suspends (from the order of monaks)” and 
SWITFE s.v. ut-ksepaniya. 

“Cf. Hirakawa, BCSD 1510, p. 565b: 38324988 utksepanivakarman; see also Mvy 8646: utksepanivam: 
gnas nas dbyun-ba BRA) and Wogihara s.v. ut-ksepaniva: #8, BRAN, REBRAI. 

© At the end of Pacittiya 69 the following casuistry is found in six cases (IV 138,343): (a) ukkhittake 
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handled in the Mahavibhanga directly, instead this can be found in another part of the 
Vinaya, the Cullavagga, because all the procedural rules are collected in the 
Khandhaka.'® 


We thus find the legal consequence of Pacittiya 68 according to the Buddhist view in 
Cullavagga 1.32.1-4 (Vin II 25,:9-27%1s), where the record of the ukkhepaniyakamma 
against the monk Arittha is introduced. Initially the brothers of the Samgha speak to 
Arittha as ordained by the Buddha in Pacittiya 68, saying:'” 


mavuso Arittha evam avaca, ma bhagavantam abbhacikkhi, na hi sddhu bhagavato 
abbhakkhanam, na hi bhagava evam vadeyya (Vin VW 25,26 28). 


“Do not speak thus, reverend Arittha, do not misrepresent the Lord; 
misrepresentation of the Lord is not at all seemly, and the Lord certainly would 
not speak thus.” (Horner V 36) 


The wording at this point is, aside from the salutation G@vuso Arittha, identical to that of 
Pacittiya 68'*. The thus addressed Arittha, however, reiterates his erroneus viewpoint, to 
which he continues to cling stubbornly.” 


In this way the other monks find themselves unable to convince Arittha of his error 
(nasakkhimsu Arittham ... vivecetum Vin Il 26,191:)”° The monks turn to Buddha for 
instruction, and he summons the Samgha together. After rebuking and instructing Arittha 
(vigarahitvad dhammim katham katvG 26,2939) he orders the following (Cullavagga II.32.3): 


tena hi bhikkhave samgho Aritthassa bhikkhuno gaddhabadhipubbassa papikdya 
ditthiya appatinissagge ukkhepaniyakammam karotu asambhogam samghena 
(Vin Il 26,30-33)- 


“Monks! Let the Order, therefore, carry out a procedure of suspension against 
the monk Arittha who was formerly a vulture-trainer, if he does not give up his 
false view; this means: (he will) no Gonger have any) right to share in the 
communal sustenance with the Order.” 


The fourth and last section of Cullavagga II.32 informs us as to how the procedure 
ukkhepaniyakamma is to be carried out. After Arittha is criticized, admonished and 


ukkhittakasanini sambhufijati va samvasati va saha vad seyyam kappeti, patti pacittiyassa. (b) ukkhittake 
vematiko ... patti dukkatassa. (c) ukkhittake anukkhittakasafhfit .... anapatti. (d) anukkhittake 
ukkhittakasanni, Gpatti dukkatassa. (e) anukkhittake vematiko, Gpatti dukkatassa. (f) anukkhittake 


anukkhittakasanni, anapatti. 

© Cf. O. von Hiniiber, A Handbook of Pali Literature, p. 15-21. 

"The text in the Cullavagga reads avocum: “to appeal’ rather than “admonish” samanubhasati as in the 
Suttavibhanga, and calls Arittha @vuso (Vin II 25,5.) and not dyasma (Vin IV 135,18). 

8 The conventional address there is dyasmd. 

Vin II 26,47: evam pi kho Arittho bhikkhu gaddhabadhipubbo tehi bhikkhahi vuccamdno tath eva tam 
papakam ditthigatam thamasa pardmassa abhinivissa voharati: evam bya kho aham ... 

20 In the text of the Cullavagga it is not explicitly noted that the monk should be warned three times, as is 
required in Pacittiya 68. 
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charged with his offence (codetva ... sdretva ... Gpattim ropetvd Vin II 26,35.36), he is to be 
expelled from the Samgha through a fiatticatudiya process (2751s), in which a motion is 
lodged (fatti 26,37-27,s) and a proclamation (dutiyam pi ... tatiyam pi etam attham vadami 
27.13.14) is repeated three times.” 


§1.4. The Case of the Monk Channa discussed in Cullavagga I.25 


In Cullavagga 1.25.1-2 another case is recorded where the ukkhepaniyakamma is used. 
Here is made mention of the monk Channa, who had committed an offence but did not 
want to admit it: 


apattim apajjitva na icchati apattim passitum (Vin II 21,7) 


Here too Buddha orders: 


tena hi bhikkhave samgho Channassa bhikkhuno dpattiya adassane ukkhepaniya- 
kammam karotu asambhogam samghena (Vin Il 21,191). 


“Monks! Let the Order, therefore, carry out a procedure of suspension against 
the monk Channa, if he does not admit his offence; this means: (he will) no 
(longer have any) right to share in the communal sustenance with the Order.” 


The motion (/iatti) and the following proclamations have the same wording: ukkhepaniya- 
kammam kareyya / karoti asambhogam samghena (21,23 and 31.32), while the questioning of 
the Samgha by the monk in charge of the procedure is: yassdyasmato ... ukkhepaniyassa 
kammassa karanam asambhogam samghena (21,3334). The final sentence of the procedure 
is also notable: Channo ... ukkhepaniyakammakato asambhogam samghend ti (22,5). 


The Cullavagga I.26-27 teaches the legal grounds for an ukkhepaniyakamma. The text in 
1.28.1 (Vin I 23,523) tells the story of how the expelled monk Channa had to leave the 
Avasa in Kosambi where he had lived, and how he wandered to three further Avasas 
where he was not taken in (tattha bhikkhii n’ eva abhivddesum na paccutthesum na 
afjalikammam na samicikammam akamsu na sakkarimsu na gurukarimsu na manesum na 
pijesum 23,7.;). Eventually Channa had to return to Kosambi. He repented and showed 
his contrition and willingness to better himself (sammdvatthami lomam patemi nettharam 


21 The above articulated punishment asambhoga, described in both Pacittiya 68-69 and Cullavagga 1.32, 


was also applied to novices (samanuddesa) who shared the same erroneous view of Bhudda’s teachings. 
This is the case of the novice Kandaka, recorded in Pacittiya 70 (Vin IV 138,17-140,37). The first part of 
Pacittiya 70 (138,17-139,: until Buddha's decision to expe] Kandaka from the Order) is very similar to 
Cullavagga I.32 concerning the monk Arittha. However, because this case concerns a novice, he received 
only one warning, whereas Arittha was given three. And the novice Kandaka could be directly expelled 
from the Samgha (ndsesi), without the necessity to go through the extended process of an ukkhepaniya- 
kamma. The Pacittiya70 has, (except for the samvaseyya, here replaced by upalapeyya and upatthapeyya, 
because a novice has no rights to participate in the samghakammas), the same wording as Pacittiya 69 (Vin 
IV 13%17.20); esp. the explanation of the sambhuiijeyya in the Vibhanga to Pacittiya 70 (Vin IV 1401718) is 
identical to Pacittiya 69. Similar casuistry can be observed in six different cases (Vin IV 140,49: ndsitake 
... anapatti). For details of the boycott process against the lay person Vaddha (Cullavagga V.20) cf. Hu-von 
Hintiber, Sambhoga: Die Zugehdrigkeit zur Ordensgemeinschaft beim friihen Jainismus und Buddhismus, 
Tokyo 2012 (forthcoming). 
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vattami 23,192). AS a result, the Buddha allowed the Order to which Channa belonged to 
lift the ukkhepaniyakamma (patippassambhetu 23,23). 


§2. Ukkhepantyakamma according to Mahavagga 1.79 


We learn from Mahavagga I.79.1-4 (Vin I 9719-98,24) that there are three grounds for an 
ukkhepaniyakamma: 


1) 79.1-2: He did not acknowledge his offence 
Gpattiya adasanne (Vin I 9719); ” 


2) 79.3: He did not repent for his offence 
Gpattiyd appatikkame (Vin 1 9734); 


3) 79.4: He did not give up his false view 
papikaya ditthiya appatinissagge (Vin I 98,19).” 


It is clear that the grounds given in Mahavagga I.79.1-3 are closely linked to Cullavagga 
1.25-28 (§1.4), and that the refusal to give up a false view mentioned in Mahavagga 1.79.4 
is linked to both Pacittiya 68-69 and Cullavagga I.32 (§1.2-3). The Mahavagga further 
shows that an ukkhepaniyakamma, like every samghakamma,™ requires the full 
attendance (samaggi) of the Order (see below: e). 


The abovementioned three cases, Gpattiya adasanne, Gpattiya appatikkame and pdpikaya 
ditthiya appatinissagge, are all handled in a similar way in Mahavagga 1.79 and consist of 
the following formal steps: 


[a] (Renewed) inclusion (in the Samgha, pabbajja) 

When the expelled monk returns to the Samgha and requests the (re)ordination 
(so puna paccdgantva bhikkhi upasampadam ydcati), he is to be asked if he ack- 
nowledges and repents for his offences or if he is prepared to give up his falsely 
held views (so evam assa vacaniyo: passissasi/patikarissasi tam Gpattin ti/patini- 
ssajjissasi tam papikam ditthin ti). If he promises to do this, he may be 
reincorporated into the Order (pabbajetabbo); if he is unwilling to do this, he 
may not rejoin the Order (Vin I 9721-26; 9734-983 9810-15). 


[b] (Re)consecration of the monk (upasampadda) 


” Cf. Hirakawa, Ritsuzd no Kenkyd, p. 82 with n. 51-52: Hoernie, Manuscripts Remains of Buddhist 


Literature found in Eastern Turkestan, p. 12: /{/ drstipa(pika)ya drstya utksepa(ni)yam karma. It should be 
noted that neither Mahavagga 1.79.1-3 or the related passage in Cullavagga I.25-28 makes explicit which 
offence (Gpatti) this would be. 

%  Nolot, “Studies in Vinaya technical terms IV-X”, p. 2ff. discussed this threefold ukkhepanivakamma in 
great detail. The most noteworthy difference to the four pardjikas is that the ukkhepanityakamm indicates a 
far milder punishment, which details that a reconsecration to the monkhood upasampada, followed by 
rehabilitation (osdrand) remain possible, which is not the case when an offence is committed against one of 
the four Parajika rules. 


* Cf. Nolot, “Studies in Vinaya technical terms I-III”, p. 73-91. 
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After he has rejoined the Samgha (pabbdjetva), he should be asked if he will 
keep his promise. If he repeats the promise (°dham passissamiti/patikarissamiti/ 
patinissajjissamiti), he may be reconsecrated (upasampddetabbo); if not, then he 
may not be reconsecrated (Vin I 9%26.23; 98,1-43 98.15.18). 


[c] Rehabilitation (osdrand) 
After he has been reconsecrated (upasampddetva), he should again, for the third 
time, be asked if he intends to continue to hold his promises. If yes, he may, under 
the condition of his regained status as a monk, be rehabilitated (osdretabbo); if 
not, he may not be reinstated as a monk. 


[d] An acknowledgement of and repentance for the offence (Gpattim passati/patikaroti) as 
well as giving up the false views (pdpikam ditthim patinissajjati) 

After the rehabilitation (osdretvd) the promises which had been recited three 
times (in the future tense) need to be reiterated in the present actuality. The 
rehabilitated monk is to be told: “Do you acknowledge your offence?” and 
“Repent of your offence!” as well as “Give up your false views!” (Vin I 9% 
passasi tam Gpattin ti: present indicative; 98,67 patikarohi tam Gpattin ti and 98,2. 
patinissajjahi tam pdpikam ditthin ti: present imperative). 


[e] (Or else once again) suspension (from the Order, ukkhepand) 

If the monk refuses to do what is required of him, he will be once again expelled 
from the Order, as long as the members of the Order are all in attendance. If the 
full attendance of the Samgha is not immediately possible, it is not a transgression 
for the other members of the Samgha to continue to partake of and practice both 
the sambhoga and samvdsa with the offending Monk who would be expelled for 
the interim: 

sace passati/patikaroti/patinissajjati, icc etam kusalam, no ce passati/patikaroti/ 
patinissajjati, labbhamdndya saGmaggiya puna ukkhipitabbo, alabbhamandya 
samaggiyad anapatti sambhoge samvase (Vin I 9731-343 98,7-103 98,22-24). 7° 


§3.1. The close Relationship between asambhoga, asamvdasa and ukkhepanad 


From §§1-3 it becomes apparent that the wkkhepaniyakamma is a formal means of social 
boycott through the legal consequence asambhoga and asamvasa, although asambhoga is 
related to the shared material resources, while asamvasa addresses the participation in 
various legal procedures. In other words, an ukkhepaniyakamma always leads to the 
punishment of asambhoga. The exact formulation being: 


ukkhepaniyakammam karotu asambhogam samghena (see $1.3: Cullavagga 1.32) 


5 One of the two references to sambhoga in the Samantapdsadika relates to the issue at hand: p. 


1034.12.17 alabbhamanadya sdmaggiva andpatti sambhoge samvase ti yava tassa ukkhepaniva- 
kammakaranatthaya samaggi na labbhati, tava tena saddhim sambhoge ca uposathapavadranddikaranabhede 
samvdase ca andapatti ti sesam sabbattha Mahavibharige vuttanusarena suvififieyyatta pdkatam eva ti. 
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From the above quoted text of Mahavagga 1.79 concerning the complete attendance of 
the Samgha alabbhamdndya sdmaggiya andpatti sambhoge samvase (§2), it is apparent 
that both technical terms sambhoga and samvdsa are of equal legal significance and 
closely linked to one another. So far it can be taken for sure that sambhoga as well as 
samvdsa (meaning the communal implementation of uposatha, pavdrana and sam- 
ghakamma) had a central importance in early Buddhist Vinaya.”* 


§3.2. The transmission of the ukkhepantyakamma 


As pointed out by Oskar von Hintiber, the “original” source of the text concerning Arittha 
is the opening paragraph of the 22. Alagaddipamasuttanta of the Majjhimanikaya (I 
130-142), which was first incorporated into the Cullavagga and later on into the Suttavi- 
bhanga.”’ 


However, the ukkhepaniyakamma concerning the monk Arittha was discussed in the 
Cullavagga and not in the Suttavibhanga. Possibly it indicates that this paragraph had 
been taken from the Cullavagga and inserted into the Suttavibhanga during a later 
redaction of the Vinayapitaka. This assumption can be further supported by the glossary 
of key words uddana which belongs to the respective Vibhanga texts, as uddanas are 
sometimes older than the text itself. In the udddna from Pacittiya 61-70 which can be 
found at the end of Pacittiya 70, the key word for Pacittiya 69 is ukkhita, meaning 
“expelled”: 


dasamam. tass’ udddnam: 
saficiccavadha-sappaénam, ukko, dutthullachadanam, 
vavisati, satthafi ca, samvidhana-Aritthakam, 
ukkhita-Kandakaii c eva dasa sikkhapada ime ti. 
sappanakavaggo sattamo (Vin IV 140,337). 


It is likely that both terms sambhoga and asambhoga, especially with regard to their close 
relationship to the ukkhepaniyakamma, are part of an earlier Vinaya terminology. It 
seems, however, that they lost much of their importance in course of time. For, already in 
older texts these terms are not frequently mentioned and appear to have been slowly lost 
sight of. If this is truth, it would be perhaps easier to understand why there are only very 
few references to them in later literature.” 


76 Parivara XVIII (Vin V 216,1-3): sagaran is allowed. 

7 Cf. O. von Hintiber, Das Patimokkhasutta der Theravadin, p. 54-70 (IV.3 Das Khandhaka und die 
Regeln des Patimokkhasutta), esp. p. 66-70 (IV3.2.2 Die Pacittiyas LXVII bis LXXIID: ,,Als der 
‘urspriingliche’ Sitz des auf Arittha beziiglichen Textes gilt die Anfangsstelle von 22. 
Alagaddtpamasuttanta des Majjhimanikaya (I 130-142). Darauf folgt zunachst die Eingliederung in den 
Cullavagga und schlieBlich in den Suttavibhanga mit dem Patimokkha“; see also Schlingloff, “Zur 
Interpretation des Pratimoksasitra’, p. 538f. 

78 E.g. both terms are not longer mentioned in the Mvy. 
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